《Morgan’s Exposition on the Whole Bible – Deuteronomy》(Campbell Morgan)
Commentator

Morgan was born on a farm in Tetbury, England, the son of Welshman George Morgan, a strict Plymouth Brethren who resigned and became a Baptist minister, and Elizabeth Fawn Brittan. He was very sickly as a child, could not attend school, and so was tutored.[1] When Campbell was 10 years old, D. L. Moody came to England for the first time, and the effect of his ministry, combined with the dedication of his parents, made such an impression on young Morgan that at the age of 13 he preached his first sermon. Two years later he was preaching regularly in country chapels during his Sundays and holidays.

In 1883 he was teaching in Birmingham, but in 1886, at the age of 23, he left the teaching profession and devoted himself to preaching and Bible exposition. He was ordained to the Congregational ministry in 1890. He had no formal training for the ministry, but his devotion to studying of the Bible made him one of the leading Bible teachers in his day. His reputation as preacher and Bible expositor grew throughout Britain and spread to the United States.

In 1896 D. L. Moody invited him to lecture to the students at the Moody Bible Institute. This was the first of his 54 crossings of the Atlantic to preach and teach. After the death of Moody in 1899 Morgan assumed the position of director of the Northfield Bible Conference. He was ordained by the Congregationalists in London, and given a Doctor of Divinity degree by the Chicago Theological Seminary in 1902.[1] After five successful years in this capacity, he returned to England in 1904 and became pastor of Westminster Chapel in London. During two years of this ministry he was President of Cheshunt College in Cambridge.[2] His preaching and weekly Friday night Bible classes were attended by thousands. In 1910 Morgan contributed an essay entitled The Purposes of the Incarnation to the first volume of The Fundamentals, 90 essays which are widely considered to be the foundation of the modern Fundamentalist movement. Leaving Westminster Chapel in 1919, he once again returned to the United States, where he conducted an itinerant preaching/teaching ministry for 14 years. Finally, in 1933, he returned to England, where he again became pastor of Westminster Chapel and remained there until his retirement in 1943. He was instrumental in bringing Martyn Lloyd-Jones to Westminster in 1939 to share the pulpit and become his successor. Morgan was a friend of F. B. Meyer, Charles Spurgeon, and many other great preachers of his day.[1]
Morgan died on 16 May 1945, at the age of 81.

01 Chapter 1 

Verses 1-46
The Book of Deuteronomy is didactic rather than historic. It consists of a collection of the final utterances of Moses and is a Book of review.

It commences with a discourse in which Moses reviewed the forty years. This occupies chapters 1 to 4, verse 43. The whole journey from Horeb to Kadesh​barnea should have occupied eleven days (verse Deuteronomy 1:2). The distance was not more than 125 miles. Because of unbelief they had spent forty years in the wilderness.

We have in this chapter a review of the first movement from Horeb to Kadesh​barnea. The call which had come to them at Horeb emphasized the fact that they were under the divine government, and indicated the purpose of God that they should go in and possess the land. Looking back, Moses reminded the people of their rebellion in the matter of the spies and of the consequent discipline to which they had been subjected. In doing this he was careful to set all the facts in the light of the government of God. He reminded them that their disturbance at Horeb was due to the direct commandment of God, that even though the way of the wilderness had been a terrible one, they had not been left to grope their way through it alone. God had constantly moved before them, choosing them the place of encampment at every pause, indicating where they should pitch their tents.

It is noticeable that when he now referred to the mission of the spies, he quoted the report of the minority rather than that of the majority.

02 Chapter 2 
Verses 1-37
Continuing his discourse, Moses reviewed the second movement from Kadesh​barnea to Heshbon. The notes which characterized the description of the first period are found also in this review of the second period. All that Moses told them they knew as to the actual facts of the long and tedious road they had traveled in the weary years which were now drawing to a close. The great burden of his message to them was emphasizing the fact of how even amidst such sorrowful and severe discipline they had still been thought of and guided by God. The turning back to the wilderness was under the divine command, and therefore through all the tiresome way God was still with them and they had lacked nothing (verses Deuteronomy 2:3​7).

Now once more at His command they were approaching the land. With this ending of the discipline God gave them the first manifestation of the power which they had called in question forty years before, in that He placed the fear of them and the dread of them on the peoples of the land.

This great truth that God never forsakes His people, even when they are bearing the chastisements He imposes as the result of their unbelief, is full of comfort for the hearts of His people for all time.

Deuteronomy 3:1-29
Still continuing his review, Moses dealt with the third movement from Heshbon to Beth​peor. In doing so he continued to emphasize the fact that the power of God had been clearly manifest throughout. He reminded them that they had taken all the cities against which they had been commissioned to go. In doing so and in referring to these cities he used the words which declared that they were "fenced with high walls, gates, and bars."

It is interesting to remember that when the majority report of the spies was given long before, they had declared that the cities were "fenced and very great" (Numbers 13:28). The report, therefore, was so far correct. Moses now showed them how through their first victorious movement against such cities, the mistake of the fear which had characterized them in the past was made manifest.

There is a touch of pathos in the way which Moses referred to his own emotion at this manifestation of power and his desire to go over and possess the land. Whereas this was denied him, the punishment was mingled with a tender mercy in that he was permitted to know that his successor would actually lead the people in. There can be no doubt that the supreme desire of Moses was a desire for the accomplishment of the divine purpose.

03 Chapter 3 
04 Chapter 4 
Verses 1-49

On the ground of this survey Moser exhorted the people to be obedient, His appeal was based on the greatness of their God and the perfection of His law. Their whole existence as a nation centered around a spiritual ideal. Therefore, he re​emphasized the importance of their attempting to make no likeness to God.

Looking on into the future, he uttered words which in the light of subsequent history are seen to have been prophetic. He actually foretold the story of the corruption of the people in the land and their ultimate exclusion from it. Nevertheless, he also declared that when they would turn to Him again with a full heart, He would still have mercy on them and restore them.

Finally, he urged them to make comparison of the facts of their national existence with all other history. Their God had spoken to them. Their God had acted for them. Therefore Moses urged them to how that He was God and to keep His commandments.

The end of the chapter briefly records, first, the appointment of three cities of refuge, and then constitutes the beginning of an introduction to the second discourse. This beginning carefully marks the place, time, and subject.

05 Chapter 5 

Verses 1-33
Continuing the introductory part of the great discourse, Moses called on all Israel to attend to "statutes and judgments." In addition to these words, he later employed the word "testimonies." The three words occur together later (Deuteronomy 6:20). "Testimonies" are the actual words of the law given. "Statutes" are the provisions for worship and the conduct that harmonizes therewith. "Judgments" deal with the arrangements for the administration of justice.

Moses first repeated the ten words of the Decalogue. In doing this it is arresting to observe that concerning the Sabbath the ground of the appeal is no longer God's resting during creation but the people's position as redeemed from Egypt's bondage.

The discourse proceeded in solemn and stately language to recall to the memory of the people the occasion and the method of the giving of the Law. One brief declaration in this connection marked the sufficiency of the Law as given, "He added no more." On the basis of all this he urged them to "observe to do, not turn aside"; but "walk in all the way . . . that it may be well. . . ."

06 Chapter 6 

Verses 1-25

The appeal of Moses was now elaborated in a great statement on the deepest value of the commandment and the corresponding responsibilities of the people Observe the peculiar form of the opening statement, "Now this is the commandment, the statutes, and the judgments." The very form suggested the unification of plurality and evidently was intended to do so, for it led to the statement, "Jehovah our God is one Jehovah." Here Jehovah was used as name and as title, its supreme value, of course, being that it postulated existence and revealed an attitude of grace.

Immediately following this announcement of the sublime and all​inclusive principle of the unity of Jehovah, Moses dealt with the resulting responsibilities. First, personal love for God and His commandments was insisted upon Second, the family was in mind, for the children were to be diligently taught these things. Third, these words were to be the subject of conversation in all the activities of life, sitting in the house, walking by the way, lying down, or arising. Moreover, they were to be kept in mind by outward manifestation, bound upon the hand, and between the eyes; written upon the door posts, and upon gates.

The great lawgiver proceeded to make certain applications of these responsibilities of the life they would live when they had come into possession of the land. Three perils would then threaten them. The first would be the peril of prosperity. Moses charged them not to forget their relationship to God. The second would be the peril of adversity. They were not to tempt the Lord as they had at Massah (Exodus 17:1-16). There they had committed the sin of murmuring and strife because of their difficulties. The third peril would be the neglect to keep their relation to God alive in the minds of their children He charged them, therefore, to take time to teach the children.

07 Chapter 7 

Verses 1-26

Continuing to deal with the responsibilities of the people as they entered the land, Moses insisted upon the absolute necessity for the maintenance of the attitude of separation to God. Stringent instructions were given in this .matter. They must not compromise with the people of the land. They must not many with them because such alliance would result in corruption of the chosen people and their straying after other gods. Moreover, they were to sweep out all the signs of false religion, altars and pillars and Asherim and graven images. Moses reminded them that their God was faithful both in mercy and in discipline, and urged them therefore to be faithful.

Still another peril threatened them. This peril would necessarily grow out of the difficulties of the work that lay before them. It was inevitable that they would become conscious of the number and strength of their foes. If once they permitted their minds to dwell on these things, they would repeat the folly of their fathers, who saw fenced cities and giants rather than God. Moses urged them, therefore, to remember the deliverances already wrought. The central word of this charge is, "for Jehovah thy God is in the midst of thee, a great God and terrible." To be perpetually conscious of this would be to be delivered from the sense of fear in the presence of all opposition.

Moses ended with the solemn warning that in the burning of the images the clothing and drapery also must be destroyed. Everything devoted by God to destruction must be destroyed by the people whom He leads into victory and possession.

08 Chapter 8 

Verses 1-20

Still continuing this discourse, Moses declared that the land when purified of the corrupt people was to be possessed by the people of God as His chosen nation. He showed that the first condition of possession was that they should remember the past with all it had taught them. They must never forget that God had led them and that the way of His leading was purposeful.

All the experiences of the wilderness were in order that they might learn two lessons: first, that they might know their own heart. It is important that we recognize that the meaning of this passage is not that God might know them, but that they might come to know themselves. God knows man perfectly. The important thing is that man should come to know himself.

Out of the humbling that such knowledge must bring to man, a second lesson would be learned, namely, the fact of his need of God and of God's guidance and government.

Therefore, all the chastening and discipline of God resulted from His love. God ever treated man as a man treats his son.

The second principle of possession insisted upon was that the people should live by the Word of God, that is, that they must act on the lessons they had learned and keep the commandments of Him from whom they had received the land as a gift.

Solemnly Moses warned the people against the peril of imagining that their possession of the land was the result of personal effort or thinking that it was by their own strength they had entered therein.

09 Chapter 9 

Verses 1-29

It is interesting to note that as the final announcement of their approaching entrance to the land was made the difficulties which the people had faced at Kadesh​barnea were recognized as still confronting them, and they were shown that these difficulties were not difficulties to God. Moses also insisted that they were not being taken into the land because of their righteousness but as the instruments of God's government of the world.

The truth so declared was further emphasized by a repetition of the sad story of their failure which had manifested itself from the very beginning of their history, their coming out of Egypt. In Horeb they had provoked the Lord to wrath and were saved only by the intervention of Moses. At Taberah the spirit of discontent brought down on them the fire of God. At Massah they had doubted God and provoked Him. At Kibroth​hattaavah they murmured because of their privations. Finally, at Kadesh​barnea they had refused belief in God. All these facts thus massed demonstrated the truth of the affirmation that they were not being brought into the land because they were righteous.

10 Chapter 10 

Verses 1-22
In recounting the story of the writing of the Law the second time, Moses distinctly affirmed that these tables too were written by God Himself. This was the culminating word in all he had said to them concerning their unfaithfulness. Side by side with their failure had been the manifestation of the pity and forbearance of God. They were therefore now being called upon to enter the land in spite of their own unrighteousness because of the compassion of God and His set determination to carry forward His larger purposes through them.

In a passage of great beauty, thrilling with earnestness, Moses made a statement summarizing the truth concerning the requirements of God as His people entered the land. The whole revealed the fact that everything depended on their relationship to Him. They were to fear Him, that is reverence; to walk in His ways, that is obedience; to love Him, that is worship; to serve Him, that is co​operation; to keep His commandments, that is fidelity.

In order to encourage them in such attitudes and activities, he made two great declarations concerning God. The first (verses Deuteronomy 10:14​16) concerned their relationship to Him. He is a great God, possessing all. He is a God of love, having delighted in their fathers and choosing their seed. In consequence of these facts they were called on to maintain the attitude of separation, in the words, "Circumcise . . . the foreskin of your heart."

The second (verses Deuteronomy 10:17​19) declared anew the greatness of God as the Ruler of all things and of His love as it expresses itself in just dealing with the needy and the stranger. These convictions were to create their attitude toward strangers. They were to love them. Finally He made his appeal to them to fear, serve, cleave I to, and swear by Jehovah their God.

11 Chapter 11 

Verses 1-32

As Moses concluded his great call to the people to the pathway of obedience, he reminded them what varied experiences they had had from which they knew the nature of the government and power of God.

He wooed them toward obedience by speaking of the excellencies of the land to which they were going and by contrasting it with the land of Egypt from which they had come. Egypt was the place of forced cultivation. The new land was one watered, and loved, and watched by God.

For all material prosperity in this new land they therefore must depend entirely on God, knowing that His answers of blessing would depend in turn on their obedience to His law. He told them that they would move to possession of the land and all its wealth in unhindered power in proportion as they maintained the position of unquestioning obedience.

Very solemnly he called them to remember that he had set clearly before them the way of blessing and the way of cursing, finally ordaining on Mount Gerizim and Mount Ebal, a solemn ceremony of blessing and cursing. Concerning these he gave more detailed instructions at a later period.

12 Chapter 12 

Verses 1-32

Having thus repeated the great words of the Law and called the people to obedience, Moses now proceeded to deal with the statutes and judgments, and, first, the statutes.

In dealing with these he commenced with the true place of worship. He solemnly charged them what their attitude toward false places of worship must be when they entered the land. They were to be utterly destroyed without pity and without sparing.

Moses then put into striking contrast their attitude toward the true place of worship, commencing with the words, "Ye shall not do so unto Jehovah your God." To the place of His appointment they were earnestly to seek.

Then he proceeded to emphasize this more particularly. The attendance of the people at the center of worship to be appointed in the land was obligatory. During the wilderness period there had evidently been some laxity in this matter; for he said, "Ye shall not do after all the things which ye do here this day, every man whatsoever is right in his own eyes." This evidently referred to matters of worship and they were thus solemnly charged that in the land there must be regular attendance at the place of the divine appointment.

No worship in the home was to be taken as a substitute for public worship. Nevertheless, certain provisions were made for those who might live at a distance.

13 Chapter 13 

Verses 1-18

The discourse commenced in chapter twelve continues with carefully expressed warnings against idolatry, and it is very arresting to note how the ways by which they might be seduced from the pure worship of Jehovah to the false worship of idols were guarded against.

First, there would be the danger of curiosity and therefore they were charged not to inquire after false gods. Second, there would be a peril of signs and wonders wrought by false prophets No such sign or wonder must be permitted to withdraw them from the pure worship of Jehovah and, indeed, any such working of signs was I pronounced guilty of death.

Third, in all probability there would be the temptation presented by some tie of blood or friendship. These must all be sternly guarded against, and any being seduced in either way were to be slain without pity.

Once more there would be the peril arising from looseness of discipline in these very matters and the people were charged to take active measures against seducers and the seduced. The importance of these severe provisions will be understood as it is remembered that the worship of a people forevermore determines their character and their conduct.

14 Chapter 14 

Verses 1-29

Continuing, Moses proceeded to give the injunctions which revealed his consciousness of this effect of worship on conduct, warning the people against specific evils and urging them anew to observance of matters enjoined by the Law.

In this chapter we find first of all his warning against the seduction of sorrow. The people of the land were accustomed to mutilate themselves in the wildness of their sorrow over the death of friends. All such mutilation was strictly forbidden to the people chosen to be a holy people to the Lord.

Next in order, followed careful instructions on eating, with differentiation between things clean and unclean. Such provisions as these were long looked on as wholly capricious, the result of mere superstitions among the Hebrew people. Today we find men of science coming ever more closely to the teachings of Moses in their views on the subject of human diet. There is no question that every provision was in strict accordance with the laws of health, qualified of course by the climate and conditions existing in that land.

Finally, the chapter contains Moses’ instructions on tithing. The people were warned not to neglect it and it was insisted that they must personally present the tithe at the place of the law's appointing. If they lived too far away to carry the produce, they were to turn it into money, which might more easily be carried the long distance.

15 Chapter 15 

Verses 1-23

Here we have provision made for the relief of the poor and the less fortunate at regularly stated intervals. The great ideal is revealed in the words, "There shall be no poor with thee." This, however, was possible only as Moses taught, "If only thou diligently hearken unto the voice of Jehovah thy God. . . ."

In this connection they were charged to make provision for the release of the debtor every seventh year. In all social life will come times of adversity but if this benevolent provision be observed there will never be any absolutely hopeless poverty.

Whereas Moses had said that on the fulfillment of certain conditions there would be no poor, he followed with, "If there be with thee a poor man . . "; and, later, he affirmed, "The poor shall never cease out of the land."

Therefore, such must be cared for and the fact of this provision of a year of release must not be made an excuse for failing to give immediate help to those who are in need. Solemnly he charged them to obey the command which called for the consecration of the first fruits of herds and flocks to the Lord.

16 Chapter 16 

Verses 1-22

As the section dealing with the statutes commenced with the place of worship, it closed with the restatement of the importance of the great feasts which by their annual recurrence set the whole year in relation to worship.

The year commenced with the Passover. Thus at the beginning the Hebrews were reminded of how their true national existence resulted from their deliverance by God out of Egypt's bondage. The Passover feast must be maintained in the land and observed at the proper center of worship in order that the day of the exodus might be remembered perpetually. Thus their fundamental relationship to God was to be brought to mind at the beginning of every year.

The next event of importance in the consecration of the year was the feast of Pentecost, in which the first fruits of the harvest were to be presented to the Lord, thus reminding them that not only their existence as a nation, but their perpetual sustenance was dependent on the selfsame fact of relationship to Him.

Finally, in this particular application came the feast of Tabernacles. This was to be a time of rejoicing in which master and servant, people and priests, fathers and children, the prosperous and the bereft were all to be included.

On these three occasions all the males were called upon to appear before God and to bring with them gifts. Thus the value and importance of stated and united worship were solemnly enforced on the people as they stood on the threshold of their land.

In this chapter, verse eighteen, we have commenced the section dealing with the subject of judgments. Here Moses commanded the appointment of judges and officers and declared the principles on which they were to act. These were to be those of strict righteousness without any wresting of judgment. There must be no respect of persons and no reception of bribes. There must be no false worship

17 Chapter 17 

Verses 1-20

Continuing the discourse commenced in the previous chapter, we find insistence on the fact that no false sacrifices must be offered and no false worshipers permitted to approach. For dealing with such, a method was minutely laid down. First there must be careful inquiry and for condemnation there must be three, or at the least two, witnesses. Where cases of peculiar difficulty arose they must be remitted to the priests and to the supreme judge, that is, to the religious and civil court.

Then followed a revelation of the threefold medium through which the government of God must be interpreted​ the king, the priest, and the prophet. In dealing with the king the words of Moses were those of prophetic foresight. He saw what would happen in the history of the people after they had come into the land. Therefore the principles of appointment were declared. The king must be chosen of God and be of the people's own nation. He was not to multiply horses, wives, silver, or gold. All these things were characteristic of the kings of the nations round about them, and it was provided that Israel's king must live a simpler life for the fulfillment of a higher ideal, Moreover, he must be a student and doer of the law.

This is a remarkable portrait of God's ideal of kingship. It would be an interesting exercise to measure the kings of men throughout history by this ideal. Such a procedure would inevitably issue in a twofold consciousness. First, we would find that the measure in which the kings of men have conformed to the ideal is the measure in which they have contributed to the strength of national life; and, on the contrary, the measure by which they have violated these principles has been the measure of the disaster resulting from their rule.

18 Chapter 18 

Verses 1-22

In dealing with the priest who was already found among the people by the appointment of God, the fact that he was to have no inheritance in the land was restated. Then a special provision was made for any priest whose heart drove him to some particular service. He also must be cared for by the people.

Finally, turning to the subject of the prophet, Moses enjoined the people to beware of the false and to know the true In dealing with the false prophets he described their methods. They would be the practice of secret things, of dealing with the spiritual forces of evil in a professed attempt to discover the will of God.

The true prophet was then promised and described. The description given is brief but graphic. He would be one of themselves, receiving the words of God and uttering them to the people. All the true prophets of God that followed fulfilled this ideal in measure. The proportion in which they spoke to the nation the will of God with authority was the proportion in which they did so.

As we study these words concerning king and priest and prophet, we inevitably realize that the perfect fulfillment in each case came ultimately with the coming of the Son of God. He was at once King of His brethren without inheritance in His own land; Priest, abiding in the service of God and ministered to by the people of God; Prophet of His brethren, speaking the word of God in all fulness and in all purity.

19 Chapter 19 

Verses 1-21

Still with his mind on the fact that the people were coming into the land, Moses made further applications of the laws to the new conditions. His words now had to do with life and land and truth and justice.

Cities of refuge were to be provided in order that in the administration of the law which safeguards human life there should be strict justice. The accidental killing of a man was not to be counted equal to premeditated murder. Deliberate killing was to be followed by the death penalty, the cities of refuge offering no harbor to the guilty.

The words concerning the land were brief but clear. No man was to remove an ancient landmark. The far​ reaching importance of this will be understood when it is remembered how absolutely man depends on the land for physical sustenance.

Truth as between man and man in all dealings must be maintained at all costs. Anything in the nature of false witness was to be severely punished.

The final words have in them a note of great severity as they sternly insist on the necessity for the strictest justice in all human interrelationships.

20 Chapter 20 

Verses 1-20

It is necessary to bear in mind that these people were being led into the land not merely to find a possession for themselves as an established nation, but first as the scourge of God against a corrupt and corrupting people. In view of this fact war was inevitable, and therefore particular instructions were now given for the people's guidance in war.

First, they were charged to keep before them the vision of God, which alone would enable them to be free from fear in the presence of the foe. Before they went into battle it was ordained that the priest should authoritatively announce the presence of the authority and power of God.

Then the army itself was to be sifted. Men whose hearts were for the time being set on other things, houses, or vineyards, or wives, were not to go into the fighting line. Moreover, those who failed to see the vision of God and therefore were faint​hearted were to be refused.

Before attacking far​distant cities, an offering of peace was to be made. Where there was submission, a certain measure of leniency was to follow. In the case of the cities which the Lord gave them as an inheritance, the war was to be one of extermination. The reasons for this already have been revealed.

In connection with these commands occurs one of those remarkable evidences of the divine attention to the smallest matters. No trees were to be cut down which were of value to the sustenance of the people.

21 Chapter 21 

Verses 1-23

Sundry laws affecting the life of the people in the land after the conquest were now uttered. The sin of murder was once again dealt with. This time it was the murder of a person which could not be traced to the guilty party. Civic responsibility must be recognized by offering sacrifice.

The question of the marriage of captive women was also dealt with. Should a man set his heart on one of these women, she was to be treated in the most honorable way. The marriage was not to be consummated for a month. If at the close of that time the man were of the same mind, the woman could be married. If not, she was to be allowed to go forth absolutely free.

Then followed laws concerning the inheritance of children. In the existing state of things, it might be that a man would come to hate one of his wives, while he loved another. In such case the children were not to be allowed to suffer. The first​born was to have the' rights of the birthright, whether the child of the loved or the hated woman.

While in this way the right of the child was safeguarded, the necessity for parental discipline was enforced, and provision was made that if the child was not amenable to the law of his parents, the city was to act in discipline and in judgment.

Finally, the hatefulness of sin to God was revealed in the injunction that persons hanged on a tree as the result of sin were to be buried immediately.

22 Chapter 22 

Verses 1-30

Here we have the record of the laws conditioning life in love and neighborliness. Every man was enjoined to take care of his brother's lost things if he found them; and he was also to help the hurt animals of his brethren in the hour of their distress.

All unseemliness in dress was forbidden. Men were charged to act in kindness even toward the birds. In building their houses they were to think of others who later might have to use them, and protect them against the possibility of accident by erecting a parapet around the roof.

Three commandments were uttered forbidding admixture. The land must not be sown with two seeds. Plowing must not be done with an ass and ox together Garments were not to be made of an admixture of wool and linen.

Continuing, the stringency of the Mosaic economy in the matter of chastity is revealed. It may well be carefully studied even today. It may be summarized by declaring that it demands that at all costs the man must be chaste and the woman pure. Moreover, it is made perfectly clear that in the mind of God the sacredness of betrothal is as great as that of the marriage relationship.

23 Chapter 23 

Verses 1-25

Under the Mosaic law certain persons were excluded from worship and others from the camp. Any who in any way violated the requirements of personal perfection in physical matters were not to be allowed to stand I' among the worshipers. Both the actually maimed and such as were the direct issue of sin were excluded. The Moabite and Ammonite were excluded to the tenth generation because of their refusal to help the people of God in the time of their need and their attempt to harm them in the matter of Balaam. The Edomite and Egyptian were to be excluded to the second generation only. In the case of the first, help had not been rendered in time of need; and in that of the second, Israel must never forget benefits received

With his eye ever on the future of the people in the land, Moses proceeded to touch upon various subjects to the end of this chapter and through the following two chapters seemingly without any system. Israel was to be a refuge for the oppressed slaves of other people. Usury among brethren was forbidden. Vows, it was plainly declared, must be kept, but it was also made perfectly clear that there was no necessity for making vows. In the case of need a man might eat in his neighbor's vineyards or pluck his standing corn, but no man was allowed to carry away from vineyard or cornfield anything for trade or personal enrichment.

24 Chapter 24 

25 Chapter 25 

Verses 1-19
This chapter is a continuation of the two previous ones in giving varied instructions.

Punishments were to be righteously administered and were never to be excessive. It is interesting to notice what excessive punishment is to the mind of God. It is anything which makes our brother appear vile in our sight. Perhaps no word of these varied instructions reveals more clearly than this the divine sense of the rights of personality.

The next word was concerned with the wrong of muzzling the ox that treadeth out the corn. It would seem that whereas undoubtedly this was applicable first to animals, it also had a spiritual significance. At least it was so referred to by Paul (see 1 Corinthians 9:8​10).

The law of the kinsman redeemer, which provided for the perpetuation of the line of descent in Israel of one dying without issue was enunciated at this time. Just measures were insisted upon and the people were solemnly warned to maintain their antagonism to Amalek.

Moses' very lack of system or order in setting forth these sundry laws is in itself suggestive. It would seem to say to us that we may approach life in any of its activities or relationships, knowing that God is always interested; and, more, that He has a purpose and a method which it is our business to discover and obey.

26 Chapter 26 

Verses 1-19

Here we have the final movement in the second of these great farewell discourses of Moses. In it the lawgiver lifted his eyes and looked at the land to be possessed, and proceeded to tell the people how they were to worship in the new land.

The first recognition and act of worship necessarily is that of approach to God. Therefore they were instructed to go to the place of worship with the first fruits of the land. Then a formal confession of a threefold nature was to be made; first, the fact of possession was to be stated; second, the helpless origin of the nation was to be remembered: "A Syrian ready to perish was my father"; and, finally, the people's possession of the land was to be acknowledged as the work of Jehovah alone.

With such confession, offerings were to be presented to the Lord and the people to rejoice together.

Then followed a recognition of the other side of worship, which is the true and outward expression of the first. Gifts were to be bestowed on men, the Levites, the strangers, the fatherless, and the widow.

This having been done, prayer again was to be offered to God in which the gifts bestowed on men are spoken of as dedicated to Him.

All this is most suggestive, as it teaches us that our worship can be perfected only in service to our fellow men. The discourse ended with words that reminded the people of their relationship to God. Of the nation it was affirmed, "Thou hast avouched Jehovah this day to be thy God." Of Jehovah it was affirmed, "Jehovah hath avouched thee this day to be a people for His own possession."

27 Chapter 27 

Verses 1-26

We have here the record of something distinctive and arresting. Immediately after the close of the second discourse containing a r6sum6 I of laws, Moses and the elders commanded the people that after they entered the land they were to erect on Mount Ebal stones that were to be covered with plaster and have inscribed on them the words of the Law, the reference to the Law there undoubtedly being to the Ten Commandments. Moreover, they were to build an altar on the same mountain

The action was suggestive. The law insisted on the necessity for obedience, while the altar spoke of the only method of approach to God consequent on disobedience.

Following these instructions, Moses and the Levites charged the people that after they entered on the land there was to be a formal pronouncement of blessing and cursing. The blessings were to be uttered from Mount Gerizim by the children of Leah and Rachael; the cursing from Mount Ebal by the children of the bondwomen. It is noticeable here that the blessings pronounced are not enumerated, but only the curses.

28 Chapter 28 

Verses 1-68

We now come to the commencement of the third discourse of Moses. It was pre​eminently the uttering of solemn warnings in which he laid before the people the results of disobedience and rebellion. He spoke first, however, of the blessings which would follow obedience. They were to have national pre​eminence. Temporal blessings of all kinds would abound. They were to have victory over their enemies in time of war. The purpose of their King, Jehovah, it was plainly declared, was to fill them with joy and make their path prosperous. They could, however, enter into His purpose only by obeying His law.

The effect of disobedience was then described as it would obtain among themselves. Adversity of every kind would overtake them. They would be smitten before their enemies, and persistent disobedience would result in their being driven out of the land into which God had brought them. The description of this expulsion proved eventually to have been a prophecy of what actually happened when they were carried away to Babylon. Continuing to speak prophetically, Moses uttered words which the centuries proved to be a detailed description of the Roman mastery of the land and the ultimate destruction of the city.

In view of so solemn a discourse as this delivered at the close of his period of leadership, it is indeed an appalling thing to think of how these people disobeyed the commandments, rebelled against God, and fulfilled to the letter all Moses had said. There can be but one explanation, and that the one to which the writer of the letter to the Hebrews referred​unbelief. The story is a warning for us, revealing as it does the capacity of man for evil, and how, in spite of the clearest warnings, he is capable of disastrous disobedience. More is needed than the law which indicates the way and more than the prophet who urges obedience.

29 Chapter 29 

Verses 1-29

The fourth discourse of Moses urged the people to be true to the Covenant, the terms of which had been given and are recorded in the previous chapter. It is to be carefully remembered that the first verse of chapter twenty​nine in our arrangement is the last of chapter twenty​eight in the Hebrew Bible. The statement, "These are the words of the covenant," refers to what had already been uttered.

In thus especially appealing to them, Moses first referred to the Lord's deliverances for them, wrought in the past (verses 2​9)​from Egypt, during the wilderness experiences, and in the day of battle on the eve of their coming into possession.

His appeal was to all classes of the community​to the rulers, the people, men, women, children, and also to the servants There was to be no escape and no excuse.

Then in graphic and burning words he described what must be the result of breaking the Covenant. Recognizing the imperfection of the people and their Inability at all times to appreciate the methods of the divine government, he enunciated a principle of far​reaching importance and perpetual application as he declared that the secret or mysterious or hidden things belong to God, while the things revealed were for them and their children.

30 Chapter 30 

Verses 1-20

Continuing his discourse, Moses uttered words thrilling at first with tenderness and urgent appeal.

In the first ten verses of the chapter we have the long look ahead of love. He seems to have seen the people in the conditions which he had predicted must result from disobedience, scattered far off from their own land.

He saw them, however, returning in spirit to God as the result of severe discipline. In view of this, he saw how ready God would ever be to receive and pardon them when they thus returned.

It was a great prophetic evangel, the message of which stands true for all time, but the value of which men have even yet hardly appreciated.

Proceeding, Moses reminded the people of the supreme glory of the nation. For them the law of God was not something to be sought out. It was near them, yea, in their hearts.

As the discourse drew to its close, Moses reminded the people of his faithfulness to them in delivering the message of God. His faithfulness he called heaven and earth to witness, and, recognizing that everything depended on their exercise of that power, urged them to choose life.

31 Chapter 31 

Verses 1-30

At the conclusion of his fourth discourse, Moses talked to the people concerning his own departure and encouraged them in view of the fact that they were coming into the land by assuring them of the continued presence and power of God. To Joshua also he spoke words of the same kind.

It is very beautiful to see Moses in his last days on earth attempting in every way in his power to impress on the people the fact that only one thing mattered​that they should remember God and obey Him. Here it is distinctly stated that Moses wrote the words of the Law. This was probably among the last things he did.

In the final movement of this particular chapter we have an account of matters preceding the public uttering of the great song of Moses. First he and Joshua appeared before the Lord in order that Joshua might be officially appointed to succeed Moses as administrator of affairs.

Jehovah then spoke to His servant, telling him that the time had come for him to sleep with his fathers, that the people whom he had led would fulfil his predictions concerning their failure, and that God would visit them with the punishments previously announced.

It was a gloomy outlook for the great leader, but it was the occasion of one of those manifestations of the divine love which are ever full of beauty. He was commanded to write a song, the purpose of which was distinctly, stated. The song embodied in the national life would remain, from generation to generation, a haunting memory testifying to truth concerning God. Songs often remain after commandments are forgotten, and it was that this might be so that Moses was instructed to write. The song was written and taught to the people. The Law was written and committed to the priests.

32 Chapter 32 

Verses 1-52
Here we have the song itself. The first part (verses Deuteronomy 32:1​3) consists of a call to attention. Heaven and earth are called to listen while the servant of God proclaims the name of God. This he does immediately (verses Deuteronomy 32:3-4), celebrating His greatness, His perfection, His justice, His faithfulness. Briefly he refers to the people (verse Deuteronomy 32:5) and nothing good is said of them.

Proceeding with the song, the tender government of God is illustrated in the figure of the eagle and its method with its young. A consideration of this figure shows that in their methods which may at the moment appear unkind, Love is perpetually working toward the higher development of those on whom it is set.

At this point the song becomes a wail, opening with the startling words, "But Jeshurun waxed fat, and kicked." Prosperity which was wholly due to the goodness of God was made the occasion of rebellion against Him. Consequently the tenderness of love becomes the burning of a fierce anger and benefits are replaced by chastisements. The song ends on the note, "Oh, that they were wise," and shows that if they were, the strength of God would be greater than all the forces of their foes.

The song ended, Moses once more earnestly appealed to the people, declaring that their very life depended on their obedience.

Immediately following, there came to him the final call. It was characterized by both tenderness and severity. The reason for his exclusion from the land was once more declared; and yet he was to die, not amid the mists and mysteries of the valley, but on the mount of vision itself.

33 Chapter 33 

Verses 1-29

Here we have the record of the final words of Moses to the nation. They also take the form of a song. Often he had set before the people cursing and blessing His last words were of blessing only.

First, in stately and majestic language he affirmed anew the majesty of Jehovah. In the midst of these statements is a word which arrests us: “Yea, He loveth the people." It may be that the Hebrew word there might be rendered "tribes," and that the reference was to Israel. Personally, however, I believe that it was a recognition of the larger purpose of God in dealing with Israel. While it is true that the holy ones are in His hands for safety and at His feet for communion, His purpose is not exhausted in them. "He loveth the people," that is, the nations beyond, and would reach them also in blessing.

The great words of blessing on the tribes follow, Simeon only being omitted. Reuben and Gad are referred to in terms which suggest that they will be saved so as by fire. Levi, having lost all earthly things for the special honor of bearing the Word of God, will receive the reward of such sacrifice. The word concerning Benjamin speaks of the safety of frailty. The choicest things said are those concerning Joseph. His are all "precious things and the good will of Him that dwelt in the bush" His therefore is the portion of government. In Issachar and Zebulun is to be seen triumph over disability. Gad, overcoming at the last, is made a judge. Dan becomes typical of conquest. Naphtali is satisfied. Asher is sustained.

Thus in his final benediction Moses made the peculiar realization of blessing by the tribes unfold the all​sufficiency of God. The concluding words again affirm the greatness of God manifested in His tenderness and strength toward His people.

34 Chapter 34 

Verses 1-12

Here in all likelihood we have the writing of another hand. The section contains the story of the death of Moses, the equipment of Joshua for his work, with a last tender reference to the great leader and lawgiver.

The passing of Moses was full of beauty. As we have seen, his exclusion from the land towards which his face had so long been set was in fact a punishment. Yet how wonderfully it was tempered with mercy.

His force had not weakened. Everything ended in full strength. He went up to die and Jehovah gave him a vision of the land and buried him in the valley.

The last words are almost of the nature of a wail of sorrow. "And there hath not arisen a prophet . . . like unto Moses."

Notwithstanding this, a promise already had been made by God to Moses and uttered by him in his second discourse, "I will raise thee up a Prophet from among their brethren, like unto thee." Long centuries elapsed and at last that Prophet came, and in His coming was greater than Moses.

Thus ends the last Book of the Pentateuch. The nation created for regeneration among the nations is seen standing on the margin of the possession of their land. The highways of the biblical revelation have led us thus far. The great story will now move on through the history of this people to the coming of the promised One.

